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THE INEVITABLE PRIESTHOOD OF PEACE:
BISHOP BELA GENCSY AS PART
OF THE PEACE ADVOCATES’ MOVEMENT

The study aims to illustrate through the example of Béla Gencsy, the bishop of the
Transcarpathian Reformed Church (TRC), how the Soviet power forced the Protestant church
leader into the movement of peace advocates’. Additionally, it seeks to convey how this
situation affected the bishop’s relationship with his congregants and the consequences for both
his denomination and his personal life. The research methodology is based on the analysis of
little-known and unknown archival sources from the Central State Archives of the Highest
Authorities and Administration of Ukraine, the Archives and Museum of the Transcarpathian
Reformed Church, as well as contemporary documents and press materials from that time.

The scientific novelty of the paper lies in the fact, that the relationship between churches
and the peace advocates’ movement is rarely the focus of Ukrainian historiography. This
research is particularly relevant, as the Cold War extended beyond political, diplomatic,
military, economic, and scientific spheres, interacting significantly with religion — thereby
influencing ecclesiastical organizations and their leaders. Therefore, this study specifically
focuses on the significant impact of the so-called peace priest movement on the lives and
activities of religious leaders, which affected not only individuals but also communities.
The study aims to provide a bottom-up perspective on the peace advocates’ movement
through the activities of Gencsy Béla, the bishop of TRC.

It has been revealed, that when Gencsy assumed leadership of the TRC in the early
1950s, he did not yet grasp the intentions and plans of the Soviet authorities. At that time,
he believed that by joining the peace advocates’ movement, he might gain greater personal
freedom as well as that of his denomination. However, over time, as dean and later bishop,
Gencesy’s understanding evolved: he recognized that the expectations and pressures from
state power increasingly constrained him. The space for religious practice and international
relations with denominational partners did not become broader or freer. Consequently, by
the early 1970¢, Gencsy had already resigned to the Soviet reality: he saw that his room for
manoeuvre, despite the peace priest status, could not be described as free of constraints, nor
independent or autonomous at all. To a certain extent, his limited room for manoeuvre was
also because he did not fully submit to the state ideology, but only adhered to and — with his
priests and the Reformed believers — obeyed the Soviet religious laws. From certain point
of view, this state of affairs could indeed cover the notion of straddle, which was used to
describe Genchy by the Council for the Affairs of Religious Cults official in Transcarpathia



The Inevitable Priesthood of Peace: Bishop Béla Gencesy as Part... 129

in the early 1950°. However, this may also serve as evidence that he was neither a KGB
agent nor an embedded informant. At least, no sources have yet emerged to refute this claim.

Key words: Béla Gencsy, Cold War, peace priest, Soviet Union, Transcarpathia Oblast,
Transcarpathian Reformed Church, World Council of Churches.

The problematic nature of the topic is rooted in the fact that, although the Cold War
was not only confined to the political, diplomatic, military, economic as well as scientific
spheres, and it exerted a profound influence on religion — including the church organization
and its leaders — both in the West and the East, the churches and the peace advocates’
movement is rarely in the focus of Ukrainian historiography.

In this regard, the study of Viktor Yelenskyi (€nencekmii, 1998) and, in a certain
sense, of Leonyid Chernyavskyi (Uepnsascekuif, 2011) are relevant from the perspective
of ukranian historiography. The former author, commemorating the 50™ anniversary of the
founding of the World Council of Churches (WCC), traces its main principles and history,
highlighting the attitude and role of Orthodoxy in it. The latter author writes, among
other things, about the infiltration of the Soviet Union into the WCC. Among the foreign
studies, the multi-authored publication edited by Philip E. Muehlenbeck (Muehlenbeck,
2012), whose studies highlight the significant intertwining of religion and the Cold War, is
certainly important as a flagship volume. Another relevant volume on the subject edited by
Julius Filo (Filo, 2012) was also published in 2012, however this time with focus on Central
and Eastern Europe. The latter one contains a study on the international activity of the
Russian Orthodox Church (ROC) during the Cold War (Beliakova-Beglov, 2012), which is
relevant to our research object (Church Policy of the Soviet Union). In the context of recent
research on the political orchestration of the peace movement, two studies by Gabor Lanyi
(Lanyi, 2022, Lanyi, 2023), are worth highlighting, whereas the research on the place and
role of Protestants — in the period we have also studied — was based on the work of Hans
Krabbendam (Krabbendam, 2017, p. 331-347).

These publications discuss the object of our research at a macro level, however do
not focus on the experience and/or the significant consequences of being forced into the so-
called peace priest movement and its mpact on the lives and activities of religious leaders,
which in turn affected not only individuals but also burdened communities. In our study we
intend to partially present the peace advocates’ movement from the bottom-up approach.
Our aim is to illustrate through the example of Béla Gencsy, Bishop of the Transcarpathian
Reformed Church (TRC), how the Soviet power forced the Protestant church leader into
the peace advocates’ movement. In addition, we also seek to illustrate how it affected
the pastor’s/bishop’s relationship with the congregation, and the consequences on the
denomination and his personal life.

Béla Gencsy was bornon 21 December 1899, in Botfalva (8 km southwest of Uzhhorod,
near the Ukrainian-Slovak border). He finished the Reformed High School of Sarospatak
in 1916 (SRFE, p. 80), and completed his theological studies at the Faculty of Theology of
the University of Debrecen, where he was ordained a priest in 1921 (Egyetértés, p. 3). In
1922, he was back to Velké Kapusany (in Hung.: Nagykapos) (RMH, p. 6) in the then Ung
County. In 1923 the parish of Siurte (in Hung.: Sziirte) invited him to be its pastor, where he
served until 1977. In the period between the two world wars he was active not only in his
parish, but also in his diocese: he was president of the Diocesan Pastors’ Association,
board member of the Uzhhorod County Public Welfare Cooperative (NCS, p. 435),
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vice-president (SRL-1, p. 76) and then president (SRL-3, p. 190) of the Association of
Ministers and Teachers of the Uzhhorod Reformed Diocese. On 6 June 1940, the Diocesan
General Assembly elected Béla Gencsy, pastor of Siurte (in Hung.: Sziirte) (SRL-2, p. 177),
member of the Diocesan Council. Since the dean of the Ung County Diocese left his post
during the World War II, Gencsy became leader of the Ung County deanery in January
1945. On 9 June 1948 in Berehove (in Hung.: Beregszasz), he — as district leader — also had
to sign the so-called loyalty declaration addressed to Mihajlo Rasputyko the then Council
for the Affairs of Religious Cults (CARC) plenipotentiary official in Uzhhorod. Finally,
on 23 December 1949, he was elected dean (archdeacon) by the three diocesan leaders in
Uzhhorod (TAP®-1, apk. 88). He held this position until 1956.

As the first step of the intensifying religious peace movement following the World War
ii, is usually considered to be the first General Assembly of the World Council of Churches
held in Amsterdam on 23 August 1948 (Kopeczi Bocz, 2021). In the beginning it united
Protestants. This happened after the Brussels Pact was signed in March 1948, which became
the basis for the Western military alliance (and led to the creation of NATO). The Soviet Union
then perceived this move as a hostile act and on 6 January 1949 the Political Bureau (PB)
of the Central Committee of the Communist Party of the Soviet Union (CC CPSU) adopted
a resolution «About the World Congress of peace supporters». The Political Bureau (PB)
considered it essential to organise a World Peace Congress (WPC), which, in addition to the
trade unions, women’s and children’s organisations in the Soviet Union (Chernyavskiy 2011,
s. 185), was intended to include the legally operating churches and religious communities.
In this way, the struggle for peace and the establishment and promotion of the «movement
of peace supporters» became a key focus of Soviet foreign policy. In February 1949, Aleksii,
Patriarch of Moscow and all Rus’ (on behalf the Orthodox Church) addressed an appeal
to the leaders of all Orthodox autocephalous churches in defence of peace (KMII-1, 3).
Thereafter, from 20 to 25 April 1949, the first World Peace Conference was held both in
Paris and Prague, where two thousand participants from 72 countries founded the World
Peace Council, with the French physicist Frédéric Joliot-Curie elected as its president
(ITepssrit Beemupwsrit). The organisation already had a significant number of communists in
its leadership, and later came increasingly under Soviet control, even though it was a major
dilemma for Orthodoxy to join a Protestant-majority organisation (€nencekuit, 1998, c. 2).

As aresult, the All-Union Peace Conference was convened in Moscow in August 1949,
and the Soviet Peace Council was established, with the above-mentioned Alexy, Patriarch
of the Russian Orthodox Church, as one of it’s keynote speakers (Eroposa, 2016, c. 41). In
March 1950, Aleksii addressed an appeal to the religious communities of the Soviet Union,
in which he advocated unity for the common cause of peace CKMII-2, 5). Meanwhile, the
Supreme Council of the USSR (SC) launched an initiative and called for social adherence
to the Stockholm Declaration of the World Peace Council demanding a complete ban on
nuclear weapons ([lonmes, 2023, c. 50). This initiative could not be ignored by any church
licensed to operate in the Soviet Union at the time, including the Reformed Church in
Transcarpathia. Consequently, Gencesy, in a circular letter, appealed to the members of his
church to defend peace: «The leader of the Transcarpathian Reformed Church, on behalf of
the Reformed clergy and its believers, expresses its highest readiness to join the resolution
of the Stockholm session of the Permanent Committee of the World Peace Congress, which
declares the prohibition of nuclear weapons and the government which is the first to use
nuclear weapons against any country a war criminal. The Transcarpathian Reformed Church
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raise its voice in defence of peace and work with all its strength to preserve and safeguard
ity (KRELM-1).

The above statement did not reflect the personal opinion or position of Béla Gencesy,
but the determined reaction of a smaller unit within a larger system. On 19 June 1950, the
SC of the USSR proposed that the World Congress of Peace Advocates should establish
its Permanent Committee, which then became one of the decisive platforms for the public
representation of the churches in the USSR, both in the country and on the international
arena (Mangensimtam, 1956, c. 141). The Soviet Union has definitely taken advantage of
this movement to give a positive image of itself, which not only damaged the reputation
of Protestant denominations (including their adherents), but also of the TRC and its leader.
Therefore — as Philip E. Muehlenbeck has pointed out — although religion cannot be made a
key factor, it has played a significant role in determining the nature and course of the global
Cold War (Muehlenbeck, 2012, viii). We can already see that the exploitation of religion
has resulted in considerable damage, however the extent of the damage it has caused to the
churches is still unclear (Kynarep, 2017, c. 148).

In May 1952, the Soviet Peace Committee — with the assistance of the Russian Orthodox
Church — convened and held the first Soviet Peace Conference in Zagorsk Monastery near
Moscow, at which all the churches and religious communities of the country were represented.
Transcarpathia was represented by Béla Gencsy as the head of the TRC and Miklos Stéfan,
pastor of Mali Rativci (in Hung.: Kisrat), at the event (Kondepennus, 1952, c. 12). Gencsy
adressed the meeting on the second day, 10 May. However, as he did not speak perfect
Russian, he spoke in his mother tongue — Hungarian — and a translation of the text was given
to the audience in writing. (Kondepenmms, 1952, c. 202-207). This was a manifestation of
loyalty to the state party, but it was and is still subject to criticism. However, it should also
be seen that his participation in Zagorsk and the signing of the Final Declaration enabled him
to apply to the central body of the CARC for permission to deal with issues that had been
unresolved for some time. Among these, it is worth mentioning the following:

» authorisation to send pastors to the Reformed believers scattered in the mountains:
Rahiv (in Hung.: Rahd), Szvaljava (in Hung.: Szolyva), Solotvino (in Hung.: Aknaszlatina),
Jasina (in Hung.: Kérosmezo);

* permission for the ordination of new pastors for the TRC (the ordination was
performed by the Bishop of Miskolc (Hungary);

* delegation of already licensed pastors to unregistered congregations, thus saving
the latter from being abolished (Kamiran, 2013a, c. 185).

Because of the latter decision, Rasputyko accused Genchy of straddling and petitioned
Pavlo Viljhovyi (the CARC’ Kiev plenipotentiary) to withdraw the dean’s operating license
and to dismiss him as head of the Reformed Church organization. His superior, however,
did not consider it timely to replace Genchy and whatsmore, in January 1953, he instructed
his subordinate in Transcarpathia to ensure that the registration of Reformed parishes in the
cities of Uzhhorod and Mukachevo (in Hung.: Munkdacs) was finally carried out (Kamiras,
2013b, c. 142).

The following circular of 1955, was one of the stages on the path of compulsion
described above, in the last sentence of which — fo be proclaimed from the pulpit — he most
probably complied with the demands of the state office: «We all know that on 8 March the
Plenum of the Soviet Peace Defence Committee accepted the Vienna Appeal of the World
Peace Council and decided to begin collecting signatures in the Soviet Union on 1 April. It
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aims to stop the production of nuclear weapons worldwide and calls for their prohibition.
Nuclear energy must be used for peaceful purposes and should serve humanity’s progress.
The appeal condemns the Paris Treaty, West German’s armament and war provocations
from any side. I call upon my Pastor Brothers, the Presidencies of the Churches, all my
Brothers and Sisters in Faith to respond to this appeal and, united in the defence and service
of the cause of peace, sign the peace papers issued by the Peace Committee! I am convinced
that if the peace-loving people of the world, millions of them, unite, the cause of World
Peace will win! /to be proclaimed from the pulpit/» (KRELM-2).

We know from our previous research (Camboposcki-Homp, 2024) that Gencsy’s
1956 position on the deportation of Hungarian freedom fighters to the Soviet Union was
not enough to grant the bishop permission to welcome the secretary of the World Alliance
of Reformed Churches (WARC) in Transcarpathia in 1957, because he would have come
from a capitalist country (TAP®-2, apk. 298). However, when in 1958 Josef Hromadka
(a theologist and university educator from Prague), a Czech vice-president of the WARC,
arrived in the Soviet Union, the bishop was allowed to greet the guest from the socialist
country in Uzhhorod (Révay, 1959, p. 222). Nevertheless, the following year he was not
allowed to attend the Second Christian Peace Conference (CPC) in Prague. In 1958, a letter
from the General Secretary of the WARC to Genchy was censored and it was not delivered
to him and thus in 1960, his application to attend the Third CPC was again declined. These
measures, in fact, coincided with the intensification of the Khrushchev’s persecution of the
Church (Szamborovszkyné Nagy, 2020, p. 31-33).

Finally, through the efforts of Hromadka, a prominent Protestant representative
of friendly Czechoslovakia, the Soviet authorities granted Bishop Gencsy permission
to officially travel abroad in 1961. This is how he got to the first CPC in Prague on
13—18 June 1961 — where he was very active — he became a member of the Peace and Justice
Committee and even delivered a speech there. Moreover, he submitted a lengthy report on
his trip to Prague to the CARC. Thus, we know that on behalf of the Secretary General of
the WARC, they had lengthy talks with his deputy, Heinrich Hellstern, who took a specific
interest in the life of the Reformed communities in Transcarpathia and offered to support
the association financially. Gencsy was aware, however, that he could not reveal what the
conditions were really like in the Soviet Union and exactly what the Reformed people were
experiencing there. It is clear from the report that the Swiss pastor could have understood
Gencesy’s wording — if he wanted to or was able to, — because, for example, when the income
of the pastors was discussed, the bishop indicated that it was equal to the average salary of
school teachers (I[/IABOBY-6, apk. 84-85). Immediately after the conversation with the
Deputy Secretary General, the Bishop received an official letter from the Secretary General
himself, inviting him to the European Conference of the WARC to be held from 24 to
29 August 1961, in Switzerland (LIABOBY-6, apk. 84). The bishop was not even allowed
to do so, because the local CARC plenipotentiary considered it unnecessary and feared that
Gencesy might reveal compromising information about the situation in the Soviet Union.
The reaction of the Transcarpathian plenipotentiary was similar in October 1962, when the
CARC Vice-Chairman in Moscow wanted to delegate someone from the TRC to the 3rd
European Conference of Churches in Denmark. However, Mihailo Salamatin, referring to
the local KGB in charge of the area, claimed that unfortunately, they were unable to delegate
areliable Reformed pastor there. Thus, Genchy was not considered either loyal or a reliable
person even after such a long time (II/IABOBY-7, apk. 164). In 1963, for the same reason,
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he was not allowed to travel to the Peace and Justice Committee meeting in Erfurt, despite
the official invitation from Metropolitan Justin (Iasi, Romania) (LIIABOBY-8, apk. 174).

The increased foreign interest in the life of Transcarpathian Reformed Church and its
congregation was met with great surprise in the CARC offices. They were even more puzzled
by a further request from the National Council of Christian Churches of the USA, addressed
personally to Béla Gencesy in 1962, asking the bishop o be a member of the church delegation
from the Soviet Union to the USA. However, when it became apparent that he hadn’t been
included on the delegation’s list by the authorities, the Council’s representative in New
York sent Genchy a personal invitation (LIZIJABOBY-8, apk. 170). The bishop, according to
Salamatin, would have loved to go to New York, but he had no money. The Transcarpathian
CARC official was personally very irritated by the fact that the leading officials of the WARC
were constantly looking for opportunities to meet and communicate with the Transcarpathian
bishop and were seeking ways to engage the Transcarpathian Reformed Church in the world
community (IITABOBY-8, apk. 171). He experienced it as a personal failure when, in 1963,
an official delegation from Western Europe and the USA held talks with Béla Gencsy during
their visit to Transcarpathia and assured him of their financial support for the TRC. Due to
a series of invitations from abroad, the bishop was finally able to travel to Prague for the
Christian Peace Conference in 1964, and even Reverend Miklés Stéfan of Mali Rativci (in
Hung.: Kisrat) accompanied him. The third person to travel from Transcarpathia to Prague
was the then Chief Presbyter of the Evangelical Christian Baptists in Transcarpathia, Mihailo
Mocsarko (LIZIABOBY-4, apk. 204). During the six-day event, the bishop had an opportunity
to hold a working dinner and to meet personally with Marcel Pradervand, the then General
Secretary of the World Alliance of Reformed Churches, who reiterated the idea of the TRC
becoming a member of the WARC. The Secretary General led off the discussion by saying
that the organization would foot the bill for the once-a-year trips, and invited the bishop to the
1964 WARC Congress in Frankfurt. In addition to Pradervand, Gencsy had talks with several
other churchmen, including Bishop Sandor Buthi of Oradea, Josef Gromadka, Dr. Zsigmond
Varga, theology professor at Debrecen, Dr. Imre Varga, Bishop of the Reformed Christian
Church of Slovakia (II/TABOBY-5, apk. 206), who used to be a missionary assistant pastor
in Mukachevo (in Hung.: Munkdcs) from 1929 and episcopal chaplain from 1930 (RL,
p- 1). The WARC agreed to pay for the Moscow-Prague-Frankfurt round-trip airfare for the
bishop, but in Frankfurt «of the Hungarian Reformed bishops who held office at that time,
only Béla Gencsy, the bishop of the Transcarpathian diocese, was unable to attend, and was
not allowed to leave the country» (ME, p. 3-4).

While the acceptance of invitations to a capitalist country had never been supported
by the CARC office, the KGB had no objections to his travel to the WARC’ Executive
Committee meeting in Europe in socialist Warsaw on 10-11 May 1965 (LI/IABOBY-1,
apk. 1). At this meeting in Warsaw, a solution was finally found for the TRC to become
a member of the WARC, although the Communist Party’s Transcarpathian Regional
Committee refused to grant the bishop permission to apply for it’s membership. On 7 July,
1965 Pradervand officially informed Bishop Béla Gencsy that at a meeting in Baguio,
Philippines, the Executive Committee of the WARC made the following decision: «Since
the Transcarpathian Church was a member of the world organization until 1945 and has
not requested the termination of its membership since then, its membership is still active»
(IAABOBY-2, apk. 26). Thus, the long desired membership in the WARC was achieved
without the permission of the Soviet CARC. Consequently, the Bishop was able to attend
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the meeting of the Coordination Committee of the Christian Peace Conference held in
Budapest from 13 to 20 October 1965 (IIABOBY-3, apk. 35).

It is clear from the above events that the attitude of the authorities has not changed
over time: they have always reacted to the bishop’s foreign contacts and travel requests on
a case-by-case basis, however never granted him permission to travel to a capitalist country.
This unsettled attitude has not changed even after the period of active church persecution.
Thus it happened that in 1967, while the Hungarian Reformed Church, scattered in twenty-
eight countries on five continents, gathered to commemorate the 400" Anniversary of the
Second Apostles’ Creed in the Great Church of Debrecen, Bishop Béla Gencsy was not
allowed to travel to friendly and neighbouring Hungary. As the author of the report put it
very precisely, «the few steps across the border were an insurmountable barrier» for him
(BN, p. 60—61). However, by this time he had already resigned himself to the Soviet reality.
At the beginning of 1974, Béla Gencsy, «Bishop of the Carpatho-Ukrainian Reformed
Church part of the Soviet Union», celebrated a double jubilee, marking the fiftieth year
of his pastoral ministry and the twenty-fifth year of his episcopal ministry. The Hungarian
Reformed community of the world, in addition to the motherland, paid tribute to him and
welcomed him, «asking for God’s rich blessing on his future life» (RSZ, p. 243; HT, p. 13).
The Religious Affairs Office no longer expected his resignation, and when he finally resigned
his episcopate in 1978, he was given a farewell ceremony at the end of his ministry.

In conclusion, when Béla Gencsy embarked on his leadership journey of the Reformed
Church in Transcarpathia in the early 19505 he had not yet fully grasped the intentions
and plans of the Soviet authorities, and believed that if he joined the peace advocates’
movement, he might have more room for manoeuvre, not only for himself personally, but
also for his denomination. As time went on — as dean and then bishop — the situation was
becoming clearer for Gencesy, since the expectations and urges of the state power and its
leaders put him under pressure. The scope for religious practice has not been expanded,
nor has it been freed up, nor has it been made more open to foreign contacts with religious
brothers and sisters. Consequently, by the early 1970%, he had already resigned to the Soviet
reality: he saw that his room for manoeuvre, despite the peace priest status, could not be
described as free of constraints, nor independent or autonomous at all. To a certain extent,
his limited room for manoeuvre was also due to the fact that he did not fully submit to
the state ideology, but only adhered to and — with his priests and the Reformed believers
— obeyed the Soviet religious laws. From certain point of view, this state of affairs could
indeed cover the notion of straddle, which was used to describe Genchy by the Council
for the Affairs of Religious Cults official in Transcarpathia in the early 1950%. At the same
time it may be proof that he was not an agent or undercover informant. To date, at least, no
source has come to light to refute the latter. Nevertheless, we believe that this issue has not
yet been definitively resolved, as sources may have come to light that could cast doubt on
the question, including the perception of Béla Gencsy’s activities as a peace priest.
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HEMHUHVYYICTD YYACTI B «<MUPOTBOPHOMY JAYXIBHUIITBI»:
€NMUCKOI BEMJIA TEHYI
B PYCI IPUXUJIBHUKIB MUPY

Ha npuknani ermmckona 3PI] B. TeHui po3KpuTO, K pajsHCbKA BIaja «BTUCHYJIA»
KepiBHHUKA MPOTECTaHTCHhKOI LlepkBH B pyX MPUXHIBLHUKIB MUPY. 3p00iIeHo cripoly npocte-
JKUTH, 5K 1Ie BIUTHHYJO Ha CTOCYHKH MK CBSIICHHUKOM (i €EMMCKONIOM) Ta HOTO BipsTHAMH
1 SIKi MaJIO HACIIJKU JIJIS iCHYBaHHS KOH(ECIi Ta 0COOMCTOrO JKUTTS CBAMICHHOCITYKUTEIIS.
[TpoanaizoBaHO MaJOBiIOMI M HEBimOMI apXiBHI jkepena ApxiBy Ta Myseto 3akapmar-
CBKOTO Pe(hOpMaTCHKOTO HEPKOBHOTO OKpYTY, LIeHTpanbpHOro JiepkaBHOTO apxXiBy BHIINX
OpraHiB BiIaJW Ta yNPaBIiHHSA YKpaiHH, a TAaKOK HOKYMEHTH W IyOmikamii y mpeci Toro
qacy.

CTBepUKEHO, 10 HayKOBAa HOBHM3HA POOOTH IOJISIra€ B TOMY, LIO 3B’s3KH L{epkoB i
PYXy HPUXWIBHHUKIB MUPY JIOCHUTH PiJKO MOTPAIUISAIOTE Y (OKYC yBark yKpaiHCHKOI icTo-
piorpadii, a e ZOCTiHKEHHS Ta€ MOXKIIUBICTh 3aIIOBHUTH O1JTi TUIIMH, OCKIJIBKH «XOJIOTHA
BiiiHA» BUSBIISIACS HE TUIBKU B HOJITUYHIN, JUIUIOMATHYHIN, BIHCHKOBIH, CKOHOMIUHIN Ta
HAyKOBIill IUIONIWHI, a K Ha 3axoxi, Tak i Ha CXomi BCTYIWIA Y BU3HAYAIEHY B3a€MOJIO
3 pediriero, a OTXKe, i3 HEPKOBHUMH CTPYKTypaMu Ta iXHIMH KepiBHHKamu. Came TOMy B
myOITiKaIii ak[[eHTOBAHO Ha BIUTUBI HA JKUTTS Ta MisUTBHICTH PETITiHHUX Iis9iB T. 3B. PyXy
MHUPOTBOPYOTO AyXiBHHUIITBA, HACIIIKaX IPUMYCY JI0 y4acTi B HbOMY HE TUIBKH JUI OKpe-
MHX 0Ci0, a ¥ 3aranom juia cniibHOT. Yepes misubHicTs enuckona 3PY B. Tenui 3po6ie-
HO cIIpo0y PO3KPUTH IIEBHI OCOOIUBOCTI PyXy MPUXIIBHHUKIB MUPY, 3aCTOCYBABIIIH ITiIX1T
«3HM3Y Bropy» (bottom-up approach).

Bucnysano, mo koiu B. Tenui Ha nouarky 1950-x pokis ouonmB kepiBauutso 3PI1,
TO IIIe HE YCBIIOMJIIOBaB HAMIPIB Ta IUTaHIB PaASHCHKOI BIIa/IM, a BBAXKAB, 110 SKIIIO JO€HA-
€TBCS 10 PYXY NPUXHUIBHUKIB MUDY, TO, MOXKIIMBO, MaTHMe OLTBIINI MPOCTIp Ul MaHEBPY
SIK i1 cebe 0coOuCTO, Tak i st KoHdecii 3aranom. [IpoTe 3ayBaxkeHO, IO 31 3pOCTaHHAM
OUiKyBaHb, CIIOHYKaHb, TUCKY OPTaHiB BIAJX Ta IXHIX KSPIBHUKIB, SKi MCPEXOAMIHN Y TIPH-
Mmyc, juist B. Tenui — iekana, a 3rofoM €MUCKOIa — 3 4aCOM CTAJIO 3pO3YMIJIO, 1[0 II€ HE TakK,
aJpKe TPAKTHKYBaHHS PEJIIrii He CTaJNO Hi MIMPIIUM, Hi BUIBHIIIAM, HE 3’ SBHIIOCS i O1Tb-
1€ MOMKJIMBOCTEH JUTSL MIATPUMAHHS TPAHCKOPJOHHMX 3B’SI3KIB 3 IHIINMH pedopMaTrami.
Koncrarosano, mo Ha novarky 1970-x pokis Hamipu b. Tenui 3mamanucs 06 pajasHCbKy
JICHICTB: BiH 0a4uB, MO HOr0 MOXIIMBOCTI MaHEBPYBAaTU — HaBITh MOMPH YIaCTh y PycCi
MHPOTBOPYOTO JyXiBHULTBA — HE YHUKIIU IPUMYCY, @ TUM OUIBIIE HA CTAIN HE3aICKHUMH
Y1 aBTOHOMHUMH. OOMEKEeHHS IPOCTOpYy HOTo iSUIBHOCTI IEBHOIO MIpOIO MOTPAKTOBAHO
SIK HACIIIAKO TOTO, IO BiH HE ITUTKOM IiAKOPUBCS AP KaBHIN iIC0NOTii, a JUIIe JOTPUMY-
BaBCsI Pa/ITHCHKOTO 3aKOHOJABCTBA Y cepi peririi Ta BUMaras bOTro BiJl CBOTO JyXOBEH-
cTBa i Bipuux. Takwii cTaH iHTEPIPETOBAHO SK JIBOICTICTH, y YoMy b. Tenui Ha mouarky
1950-x pokiB 3BHHYBadyBaB 3aKapIraTChKHil 0ONTacHUI YHOBHOBaXKeHHU Panm y crpaBax
perNiriifHuX KynsTiB. BogHOYac 3ayBaskeHO, IO e MOXKE OYTH 1 IMiATBEPIKCHHSIM TOTO, 10
enmcKoI He OyB areHToM abo TaemHHM iH(opmaropom KJIb. TIpunaliMHi 10 chOTOIHI HE
BHSBJIICHO apXiBHUX MaTepiaiiB, sKi O IIe CIIpOCTyBaIH.

Kniouosi cnoea: Beiina ['endi, pyx MEPOTBOPYOTO QyXiBHULTBA, icTopisd LlepksH, pe-
¢dopmarn (kanbBiHICTH), 3aKaprarTs, paJsHCHKHN pexuM, 3akaprarchka Pedopmarcbka

Hepxaa.



