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A SITUATION OF THE TRANSCARPATHIAN
REFORMED CHURCH
IN THE LATE STALINISM PERIOD AND ITS REFLECTION
IN THE PRESS OF THE TIME

The study aims at chronological and logical reconstruction of the situation the Transcarpathian
Reformed (Calvinists) and the Transcarpathian Reformed Church found themselves in the period
after the Soviet troops entered the region until Stalin’s death. It shows the ambivalent and at the
same time chaotic situation the confession was in after the territory was annexed to the Soviet
Union. Furthermore, it analyses the authorities’ narrative on the issue in the local media of the
time. The narrative was the new regime’s political propaganda campaign that tried to legitimize
its own ideology in the language of the region’s Reformed.

Research methodology is based on the analysis of little-known and unknown archive sources
of the Synodal Archives of the Reformed Church of Hungary, State Archives of the Transcar-
pathian Region, Central State Archives of the Highest Bodies of Power and Administration of
Ukraine, State Security Service of Ukraine Administration in the Transcarpathian region, as well
as recollections of participants of those events and articles in the local media.

The scientific novelty of the paper lies in the fact that in the Ukrainian ecclesiastical history
researches the problem area of the Transcarpathian Reformed was studied in a rather partial,
fragmented way, touching upon separate questions, not in a chronological order, though the
history of the Protestants as a collective theme, or of the Baptists as the Protestant confession
with the largest organization, acquired broad attention of the researchers. The research was
guided by historical chronology and covered the evolution of the Soviet regime’s anticlerical
political propaganda campaign in the local media.
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It has been revealed that after the Soviet troops entered Transcarpathia, the church struc-
ture of the Reformed suffered significant damages; moreover, 20-25 % of the congregation’s
male population was deported to the so-called three-day salvage work. The troubled situation
was intensified by the fact that the state registration of the Reformed was not approved by the
Council for the Affairs of Religious Cults (CARC) in 1946; instead, it wanted to assimilate the
Reformed into the Evangelical Christian-Baptists’ (ECB) organization. It also turned out that
in late 1946 CARC was not aware of the organizational structure, territorial division, as well
as the number of believers of the Reformed. After it came to light, the community’s complete
inspection was initiated followed by bureaucratic suspicion and the invitation of the KGB to
help in the case of head Reformed Church pastors. After the KGB’s report the Soviet regime
did not strive for the union of the Reformed and ECB, it let them be a separate confession,
however this was the time when a wave of arrests of the Reformed Church pastors started. As
aresult, CARC wanted a man to head the Reformed who would be ready to compromise, serve
the interests of the state authorities, as well as deviate from the traditional synodal-presbyter
principle and organizational structure. In December 1949, Gencsy Béla was appointed head of
the church. He behaved loyally (from the point of view of the state authorities) and at the same
time made every effort to keep unregistered parishes from elimination.

Keywords: Transcarpathia Oblast, Transcarpathian Reformed Church, Church history,
Soviet regime, the Reformed (Calvinists).

The theme’s problem area is rooted in the fact that the Transcarpathian Reformed
and the Transcarpathian Reformed Church history in the period after World War II has not
yet been comprehensively studied as part of Ukraine’s Protestant church historiography.
However, this was the church with its specific structural and organizational principles —
synodal-presbyter principle, parish autonomy, etc. that the authorities failed to assimilate
into other church organizations that have become more comprehensible. The process that
the Transcarpathian Reformed underwent between 1944 and 1947 is atypical and Ukraine’s
Protestant confession history has not yet been researched from this point of view.

Numerous modern Ukrainian historiography researchers studied the relation be-
tween the region’s Protestant confessions including the Reformed and the Soviet Union
from various points of view. Some researchers generally reveal the period’s ecclesiastical
and spiritual life, for instance Volodymyr Paschenko’s', Oleksandr Lysenko’s? mono-
graphs, or Petro Bondarchuk’s? article. Viktor Voinalovych’s monograph is based on an
outstanding scientific resource base and includes a subchapter devoted to the issues of
the Transcarpathian Reformed®. The researchers that immediately studied the issues of
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the Transcarpathian Reformed after 1944 include: Thor Salamakha’, Oksana Leshko®,
Larysa Kapitan’, Inna Sherstiuk®. However, these studies focused on separate events or
people without putting them into a chronological, cause-and-effect order; moreover, they
predominantly make use of CARC archives. This makes the present research topical for it
used state archive, church archive documents, former participants’ recollections, as well as
sources of the Synodal Archives of the Reformed Church of Hungary (Budapest).
Basically, the authors aimed at describing the historical span of events that the
Transcarpathian Reformed and their Church underwent between October 1944 and
March 1953 based primarily on sources of that time. The paper also endeavours to elu-
cidate the specific historical situation that determined the activity of the Reformed in the
region after 1944. Furthermore, the research reveals the way the Soviet regime enforced
its authority against the Reformed; how it impeded the community from self-organization
based on its inner mechanism. To expand the research area and to understand the problems
under investigation better we conducted a content analysis of the press of the time that ena-
bled us to approach the suggested issues independently from the Soviet regime’s narrative.
The new authority in the region. The Soviet troops in 1944 — immediately after they
entered Transcarpathia — «did not hurt the pastorsy», however this did not mean that the
new regime tolerated independent functioning of churches and denominational communi-
ties. Numerous principals of the region’s historical churches escaped from their parishes
in the autumn of 1944 together with the retreating Hungarian troops. The sources support
25 Reformed Church pastors and assistant ministers leaving their parishes’. However,
there was no massive escape on the part of the believers for they were bound by their
lands and house. It is a fact that the incoming Soviet troops did not face civil resistance,
however, pursuant to the secret decree 0036 issued in mid-November 1944, 18—50 year-old
Hungarian and German male population underwent ethnic deportation that was entitled
three-day salvage work'’. This carrying away of the Reformed Church believers caused
a significant decrease in their number for «preventive detention and penal servitude took
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away on average the congregation’s 20-25 %»!!. However, at the time of deportations, the
Reformed Church pastors were not carried away; the majority of those who were in the list
were let go at their dwelling place. Despite all that, there were Reformed Church pastors
who (for some reason) were driven on foot by the Soviet troops to Svaliava detention camp,
however, on 5 December, Petrov army commander (commander-in-chief of 4 Ukrainian
front) eventually ordered them to be sent home!'2.

In the period between 28 October 1944 and 22 January 1946, the temporary state
formation, established on the territory of present-day Transcarpathia, Transcarpathian
Ukraine headed by the People’s Assembly, launched a forced Sovietization with the help
of Soviet troops, the essential elements of which were the transformation of churches into
Soviet-style ones:

a) pursuant to the decree issued on 5 December 1944 secularization took place: the
separation of church and the state, of church and school was declared;

b) on 5 April 1945 the decree «On the free choice of religion» was adopted!?;

c¢) on 20 April the People’s Assembly issued a decree «On the use of church property»'4,
specifying that all personal property and real-estate that previously belonged to the church
as a legal entity, was now owned by the congregation;

d) likewise, in accord with decree no. 58/945 «On the nationalization of schools»!®
of 20 April 1945, all educational establishments were regarded state property, while de-
nominational schools fell under the control of villages and cities's;

e) although the territory did not belong to the Soviet Union formally, on 20 April
the People’s Assembly passed the decree On the Management of Cult Affairs via the
Transcarpathian Ukraine’s People’s Assembly and appointed Petro Lintur its head'’;

f) in December 1945 Fedor Pouchan, Berehove district’s school inspector informed
in his circular that religious education was prohibited at school'®. At the same time, in late
1945, for the first time at the regional educational management level, two religious educa-
tion classes per week were reduced to one.

All these made the position of the family, community, and the church untenable, made
them dependent on the state. When the Soviet power took over de jure power in Transcarpathia
at the end of January 1946, it immediately began declaring its imperial authority over the
churches and confessions present there: it put into force the decree of the Soviet Russia
Council of People’s Commissars of 20 January (2 February) 1918 on freedom of conscience
and on church and religious communities'®. Pursuant to this law only governmentally rec-

1 Jelentés az Zakarpacka Ukrajnai Magyar Reformatus Egyhaz helyzetérol, 1946. oktober 1-i allapot szer-
int. Synod Archives of the Reformed Church in Hungary (SARCH). SARCH 2f. 41d. 1947/1726. OL. 1.

12 Fodor G. A reformatus egyhaz... Ol. 101.

13 Bicrauk Hapoanoi Panu 3akaprarcekoi Vkpainu. 1945. 15 ksitast. C. 90.

14 Tam camo. 1 tpasnst. C. 113.

15 Tam camo. C. 115.

16 State Archive of the Transcarpathian Oblast (SATO). F. P-2595. Op. 1. Delo Nr. 4. Ol. 33.

17 Bictauk Haponnoi Paju 3akaprarcekoi Vkpainu. 1945. 1 tpasus. C. 114-115.

18 SATO. F. P-2595. Op. 1. Delo Nr. 4. Ol. 43.

19 Jlexperst CoBerckoii Bmactu. Mocksa: [Tonuruzzar, 1957. T. I: 25 okrsi6pst 1917 1. — 16 mapra 1918 1./
cocras.: 0. Axabkun, C. Bank, W. 3arockuna, b. Kazaunues, JI. Pacrormuuna. C. 373-374.
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ognized and registered communities and ministers were allowed to continue their religious
activity. At the time the supervision of religious organizations in Transcarpathia was en-
trusted to two state administrative units instead of the above-mentioned council headed by
P. Lintur: Petro Lintur remained the Transcarpathian regional representative of the Council
for the Affairs of the Russian Orthodox Church (CAROC), while Serhii Liamin-Ahafonov
was appointed representative of the Council for the Affairs of Religious Cults.

The new regime, however, did not treat confessions equally, viz.: it clearly supported
the Orthodox Church, but tried to merge numerous western Christian confessions with those
that were more approved in the Soviet Union. In the course of time the Greek Catholic
confession was eliminated (their churches and believers were attributed to Orthodox faith),
they tried to blend the Reformed into Evangelical Christian-Baptists (ECB); furthermore,
they wanted to make the Roman Catholics autocephalous (to make its bishop hierarchically
independent from the Pope).

Although the territory was not yet de jure part of the Soviet Union, in late 1945 the
Soviet regime was looking for ways to place Protestants under state control. To settle this
issue the Evangelical Christian-Baptists were chosen with 56 congregations at the time,
including 10 Hungarian ones®. In late January 1946 Andreiev A. L., the vice president of
All-Union Council of Evangelical Christian Baptists (AUCECB), the head presbyter of the
Ukrainian SSR, visited Transcarpathia to prepare accession of the so-called «Free Christian»
congregation to the Baptist society. On 22 February in Mukachevo the «Free Christians»
signed association with the ECB, though later on they backed down on it

The Transcarpathian Reformed Church and the Soviet Regime. After WWII, until
the first half of 1945, the Reformed Church could hardly recover from the shock. «True, our
leaders’ inactivity is not that much their own will, but powerlessness and external conse-
quence. They are under constant surveilance and abuse is frequent. The pastors’ congrega-
tion is usually not allowed. The diocese general assembly was not allowed»*. Although the
cited source of the time specified: «The external damages caused by the war are relatively
low. The churches are intact and the parishes are still standing with various damages. These
damages made the church’s external life difficult only sporadically and not considerably»®.

In the Ukrainian SSR, CARC head Petro Vilkhovyi visited Transcarpathia, the new
administrative unit, in March 1946 and suggested that the new officials study the territory’s
history and ethnography in order to understand its present (of the time) religious movements.
Moreover, it encouraged them to try and master local languages for they would greatly help
them in their further work?*. One of the participants later wrote in his recollections of the
visit: «Vilkhovyi, the religious affairs representative from Kyiv, visited Mukachevo. He
also visited the Reformed Church pastor»®. Kyiv head official «Asked the Transcarpathian
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2 Ibid. OL. 1.
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25 Horkay B. A Keleti Barati Kor. Képek a karpataljai ébredésbdl. Kom Over En Help Alapitvany. 1998.
P 111.
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Reformed Church pastors what government they consider legally valid: the Soviet or the
Hungarian one?»?%. The pastors present at the meeting responded: «According to the Holy
Bible each Reformed Church pastor is obliged to obey the higher authorities that God placed
above them. Therefore, seeing the changes and their consequences, the Hungarian Reformed
Church pastors could not but regard the Soviet government legally valid above them»?’. In
other words, the Reformed Church pastors recognized the Soviet regime’s validity at the time.

Then, in spring and summer of 1946 there were 88 Reformed Church pastors in three
Transcarpathian dioceses. This was the year when pastors were arrested: in July-December
Gonczy Pal, Velyka Dobron, Balogh Sandor, Eszeny, Narancsik Imre, Muzhiievo, and Csok
Jozsef, Mala Byihan pastors were arrested. Neither Balogh nor Narancsik came back, both
of them died in Soviet captivity in the course of 1948.

Meanwhile, the Reformed parishes’ state registration (unlike the Catholic one) was
slow on the part of the authorities; Polianskyi, the leader of the Council for the Affairs
of Religious Cults from Moscow encouraged the election of a «senior». It occurred on
12 February 1947 in Velyki Berehy. Gyorke Istvan was elected the regional representative
of the Reformed, while Pazsit Jozsef was appointed his secretary?. However, Vilkhovyi,
the head of the Council for Religious Affairs from Kyiv did not accept members of the
Eastern Friendly Circle (EFC) for he considered them fanatic, deviationist and ordered his
deputy «to dismiss Gyorke Istvan Janos’s election for the post of a bishop»®. Instead, the
oldest member Bary Gyula, a dean from Bereg was asked in May 1947 to fill in the post of
senior. Meanwhile, in February 1947 KGB started surveiling the Eastern Friendly Circle
and in May 1947 concluded, «the Eastern Circle is an anti-Soviet organization that helps
fascist Hungary transform Transcarpathian Ukraine into a Saint Stephen land»*. This made
it obvious that the organization would be liquidated. «Pursuant to the order of the Council
for Religious Affairs functioning within the Council of Ministers of the USSR of 20 May
1947, the Transcarpathian regional representative of the Council for Religious Affairs
functioning within the Council of Ministers of the USSR dissolved the illegal organization
calling itself the “Eastern Brothers” club»®!. On 11 June Simon Zsigmond, the EFC leader,
Horkay Barna and Zimanyi Jézsef were officially informed of the club’s dissolution.

Meanwhile, Ravasz L4szl9, a bishop from Hungary, initiated in summer 1947 negotia-
tions on the affiliation of the Transcarpathian Hungarian Reformed Church congregation to
ECB?*. At the meeting AUCECB was represented by Ivanov 1llés Grigorjevich who claimed

26 SARCH 2f. 41d. 1947/1726. OL. 3.

27 Ibid.

28 SATO. F. P-1490. Op. 1. Delo Nr. 18. OL. 4.

% Central State Archive of Supreme Authorities and Administration of Ukraine (CSASAAU). CSASAAU.
F. 4648. Op. 4. Delo Nr. 34. Ol. 130.

30 Ibid. 134.

31 Archive of the Security Service of Ukraine in the Transcarpathian region (ASSUTO). F. P-2258. Op.
1. Storage Unit 5983. Delo Nr. C-2274. Ol. 19.

32 See further information in: Szamborovszkyné Nagy I. «Tobbet tenni most nem lehet. Irattarbal» A
karpataljai reformatusok és az orosz baptistak egyesiilési/egytittmiikodési torténetérdl (1947). Hagy-
omany, identitas, torténelem 2019 / eds. Lanyi G., Kiss R. Budapest: Kéaroli Gaspar Reformatus Egy-
etem Egyhaz és Tarsadalom Kutatdintézetének Reformacié Oroksége Mihelye, Karoli Gaspar Re-
formatus Egyetem Hittudomanyi Kar Egyhaztorténeti Kutatointézet, 2020. 2. kotet. P. 377-398.
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cooperation was only possible if the Reformed completely blend into their organization. The
Reformed and Ivanov I. G. had been discussing this for a month and a half. However, first
of all, as a result of KGB reports, in autumn 1947 the Council for the Affairs of Religious
Cults considered: «It is not advisable to unite the Reformed (Calvinist) Church with the
ECB ... The processes that are taking place in the Reformed Church testify to the need to
keep this church under a so-called “glass umbrella” and not to hide it under the cover of
the Evangelical Baptists»®. In a written note of April 20, 1948, Polanskyi, the president of
the USSR’s CARC, expressly forbade the union of Reformed and Baptist Christians*. He
also instructed his subordinates to «carry out the registration of the 76 Reformed parishes
that have a pastor within the shortest possible time. We recommend to reject registration
for the rest 15 communities»*.

See the number of the Reformed Church pastors and congregations in the period under
analysis until 1 January 1948 in Table*.

Table
Some measurable data on the Transcarpathian Reformed Church
Denominational 01.12.1941 | 06.01.1946 | 01.01.1947 01.01.1948
characteristics
The number of pastors 90 88 76 82
The number of assistant 23 - - -
ministers
The number of 93 91 90 92
congregations
The number of the 92 949 ? approx. 62 000 |approx. 60 000
Reformed among the
population
The number of churches 90 90 62 76
The number of parishes 85 ? — —
The number of 57 - - -
denominational schools

The state registration process of the Reformed Church congregations started on 14 June
1948 and extended to 31 December?’. In the process of registration the state authorities ex-
pressly prohibited organized religious education, preparation for confirmation, confirmation
itself, as well as home mission. Pursuant to article 9 of the 1918 decree religious education

33 Central State Archives of Public Organizations of Ukraine. F. 1. Op. 23. Delo Nr. 5069. OL. 34, 141.

3% CSASAAU. F. 4648. Op. 4. Delo Nr. 49. Ol. 140.

35 Botnanosna B. TlapriliHo-nepkaBHa TOJNITUKA OO PENrii Ta pemiriiHuX iHCTHTYHiH B Ykpaini
1940-1960-x poxiB: momiTonoriunmii auckypce. Kuis: Ceitormsiz, 2005. C. 654.

3¢ See the 1941 data in: Fodor G. A Karpataljai Reformatus Egyhaz élete a sztalini egyhazpolitika szori-
tasaban. A kommunizmus dldozatai, rehabilitacios alternativik Kelet-Kozép Europdban. Nemzetkozi
tudomanyos konferencia anyagai / ed. D. Erzsébet Molnar; D. Istvan Molnar. Beregszasz; Ungvar:
Kiad6 «Rik-Uy, 2016. 173—-174 ol.; see the 1946 data in: SATO. F. P-1490. Op. 1. Delo Nr. 9, 5-6,
9-11, 16; see the 1948 data in: Bolinanosuu B. IlapriitHo-nep:kaBHa momituka... Ol. 680.

37 CSASAAU. F. 4648. Op. 4. Delo Nr. 42. OL. 210.
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at schools was prohibited, it could only be conducted individually*. Thus, the practice of
religion was limited to the private sphere: to the family and the church.

By 1 January 1949, 60 out of 92 congregations, and 60 out of 82 pastors were regis-
tered by the state to perform their activities, however, 12 congregations and 12 pastors were
declined the registration for they were considered politically unreliable. The communities
included Tiachiv, Khust, Vynohradiv, Mukachevo, Uzhhorod that had a significant number
of believers®’. Meanwhile, pastors were continuously arrested: Between 1946 and 1951,
18 Reformed Church pastors and one assistant minister were arrested and sentenced to 4
to 25 years of imprisonment in a corrective labour camp*.

After finishing the registration process the Soviet regime intervened into the church’s
inner structure and suggested the elimination of the historically formed diocese-dean system
and the formation of an administrative centre. This change was introduced on 23 December
1949 in Uzhhorod where Gencsy Béla, Ung County dean was elected regional or «arch-
deacony, thus eliminating dioceses*'.

Gencsy Béla, the head of the Transcarpathian Reformed Church was loyal as a gov-
ernment authority in May 1952 when he participated in a peace conference in Zagorsk
that is situated near Moscow. At the conference Gencsy (just like the representatives of
other confessions) was in favour of the Soviet Union’s «peace policy» and did his best to
send registered pastors to non-registered parishes, thus saving them from elimination. In
fact, the participation in Zagorsk and the signing of the final declaration enabled him to
apply for permission to send pastors to the mountainous Reformed sporadic areas (Rakhiv,
Svaliava, Solotvyno, Yasinia) and to have new pastors ordained by the Bishop of Miskolc
(Hungary) in 1952. The latter was the case when Rasputko (Transcarpathian regional reli-
gious affairs representative) accused Gencsy of treachery and asked Vilkhovyi to withdraw
Gencsy’s registration and remove him from the post of the head of the Reformed Church.
However, CARC leader in Kyiv did not consider Genesy’s replacement timely; moreover,
in January 1953 he ordered his Transcarpathian regional subordinate to register Reformed
Church parishes in Uzhhorod and Mukachevo. In a few weeks after this order the Reformed
Church parishes of both towns received their operating licence from the Transcarpathian
Regional Council. Thus, by 1 April 1953, 63 Reformed Church parishes with 52 pastors
were registered in Transcarpathia. Still, 11 legalized parishes had no pastor of their own*?.

Anticlericalism in the local press propaganda. Anthony R. Pratniis and Elliot
Aronson interpret propaganda as mass influence that manipulates pictures, applies psycho-
logical methods; it is the presentation of a predetermined point of view for the recipients
to accept. «Propaganda is usually a schedule, it is used to make ideology accepted by the
audience, if possible, by means of deceit and delusion»*. In other words, propaganda is a
system of thoughts, a communicative line of conduct aimed at accepting an ideology by

38 Tlexperst CoBerckoii Biactu. Ol. 374.

3 CSASAAU. F. 4648. Op. 4. Delo Nr. 42. Ol. 228.

40 See further information on arrests in: Fodor G. A reformatus egyhaz... Ol. 108—111.
4 CSASAAU. F. 4648. Op. 4. Delo Nr. 66. OL. 2-3.

42 State Archive of the Russian Federation. F. 6991. Op. 3. Delo Nr. 1114. Ol. 298.

4 Pratkanis A. R., Aronson E. A rabeszéldgép — élni és visszaélni a meggy6zés mindennapos mestersé-
gével. Budapest: Ab Ovo, 1992. Ol. 14.
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an audience using, if need be, lies and manipulation** (however, lies are not necessary to
transform communication into propaganda).

Political propaganda campaign occurs if the ruling regime’s replacement is in sight or
has recently happened. The intensity of the campaign is largely determined by the legitimacy
of taking over power — the less legitimate the new government seems, the more powerful the
political propaganda is. The new regime’s centrally controlled propaganda informs its citi-
zens the new ideology it wishes them to follow and assures that the political movement stays
uniform all over the country. Propaganda requires proper organization: its efficiency largely
depends on the communicative skills of those creating it. In the course of time, the artificial
world formed by mass communication can become reality. George Gerbner, a researcher of
communication theory, calls this process cultivation. Identification of artificial world and real-
ity happens easily because the propaganda recipients’ cognitive horizon does not go beyond
their own experience. As far as the government authority communicates with its citizens on
a daily basis by using the same propaganda messages, the people do not believe there can be
a different reality to the one presented by the government authority in the media®.

Transition of power in Transcarpathia occurred in November 1944 and to stabilize
it the new Soviet regime had a predilection for using mass media propaganda. At the time
printed media had a very significant role in this activity. To ensure success new daily and
weekly periodicals were started at regional and district levels. Here belonged the «Voros
Zaszlo» (Red Flag) that was established in Berehove with its first issue on 2 December
19454, At first, it came out twice a week on two pages, later on it appeared on Tuesdays,
Thursdays, and Saturdays on four pages. Having analysed the issues from the Late-Stalin
period we can clearly see state propaganda in the articles. From the point of view of their
content, the texts can be subdivided into two groups: those promoting the new regime at
power, the legitimacy and perfection of communism, and those that discredited religion.

The propaganda in favour of the new state culminated, at first, at the time of the first
elections. Prior to the February 10, 1946, election of delegates to the Supreme Council of
the USSR, the columns of Red Flag were exclusively devoted to articles emphasizing the
biographies of the delegate candidates and the democratic nature of the electoral system. A
recurrent formula for the latter is that the right to vote «applies to everyone, regardless of
race, nationality, religion, education, social origin or wealth»*’. The next media campaign of
this kind preceded the elections to the Supreme Council of the Ukrainian SSR on 9 February
1947, The issues that came out in the first months of the year included reports of the can-
didates’ campaign, activity, and election meetings. The previously mentioned idealizing
formulas were present here as well. Later on, articles promoting the perfection of the Soviet
regime were less frequent and were replaced by writings describing topical local issues.

We came across 26 articles in the Red Flag that contained anticlerical propaganda in
the period from December 1945 to March 1953. Based on their content and style they can
be subdivided into two groups:

4 Viranyi P. A propaganda természetein. Jel-Kép. 2019. No 3. Ol. 5.

45 Csepeli Gy. A hatalom anatomiaja. Budapest: Kossuth Kiadg, 2013. Ol. 9.

46 Botlik J., Dupka Gy. Ez hét a hon... Budapest; Mandatum Kiado, 1991. Ol. 87.

47 Egyszerli magyarazatok nagyszer(i alkotmanyunkhoz. Vérds ZdszId. 1946. Januar 17. Ol. 2.
B Voros Zasz16. 1947. Januar 5. OL. 1.
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* those mentioning concrete cases, even names, when a member of the church was
presented in negative light;

* «educational» articles describing the incompatibility of religion with science and
the Soviet society.

It is an interesting chronological phenomenon to note that while articles of the first
type were mainly published before 1948, articles using scientific methods started to appear
regularly in the columns of Red Flag after 1949.

Three concrete cases of anticlerical attacks ought to be mentioned. In the first case
a rural pastor was attacked: «A Reformed Church pastor from Badalovo owns 5 hectares
of land and it is not he who works upon it». His name was not mentioned, but the author
called the authorities upon action: «It’s time the village council put an end to the Reformed
Church pastor’s exploitation of others’ work»*.

In a report on a district party meeting in June 1948, we read the following about
local leaders: «It is also intolerable that Ivancho I, a teacher from Chopivka, has a closer
relationship with the church and the pastor than with the school. The Soviets in the villages
must make sure that the schools teach in the Soviet spirit». Later the article mentioned that
«The meeting of deputies strongly condemned Mihok, the Soviet chairman of the village
of Velyka Byihan, who, in collusion with the agents of the Church, had fallen under the
influence of the enemies of the Soviet state»*. The previous formulation is fully in line
with the report of the local party meeting, where the responsibility of the church is again
raised: «At the same time with establishing collective farms, we are also dealing with our
Komsomol members, many of whom are still under the influence of the Church. The church
only insists on the old, hampers the new, the fresh, the viable»’!.

Until 1948, there were several instances of comments in some articles in which the
person under criticism had links with the church (e. g. going to church, befriending pastors,
etc.). At first glance, these articles are not even religiously themed, they usually include the
church as a negative factor in some political content. Typically, it is striking that aggressive
articles with an anticlerical tone no longer dominate the daily press from 1949 onwards.
This date coincides with the completion of the «Soviet-style» conversion of the country’s
confessions, by which time both Roman Catholic and Reformed communities had been
registered with the state and the local Greek Catholics had been «reverted to Orthodoxy».
Perhaps, this is why the previous virulent anti-church sentiment became more «permissivey,
and direct discrediting was abandoned. In fact, however, between 1949 and early 1952,
the Red Flag published more than 20 relatively large scientifically grounded «educational»
articles in its columns, which portrayed the Church in an outdated, superstitious and nega-
tive light. The authors usually represented some branch of science.

All in all, the (anticlerical) press propaganda can be divided into several groups, after
the registration of confessions (which actually coincided with the period of forming col-
lective farms), articles with a different tone were published, and it should be noted that the
mass show trials against the pastors of the Transcarpathian confessions during this period
did not receive any publicity in the columns of the Red Flag.

4 Kémedi K. Idegen munkaerével dolgoztat a foldjén. Virds Zaszlé. 1948. Februar 19. OL. 1.
0 A korzeti Szovjet negyedik tilésén. Vords ZaszIo. 1948. Junius 6. Ol. 2.
ST Cs. Téth J. A falusi kommunistak az uj élet épitdi. Vords ZaszIo. 1948. Augusztus 26. Ol. 2.
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To sum up, the late Stalinist period between 1944—1953 was a long journey (rich in
both negative and positive events) for the Transcarpathian Reformed community. At the
beginning of the decade, the Reformed Church suffered considerable damage. This damage
began with the exodus of pastors due to the atheistic nature of the new state power, and
continued with the Soviet deportations in November 1944, which were carried out with
the help of the Soviet army. They took away 20-25 % of the congregations’ male popula-
tion announcing it as a three-day salvage work. This was followed by the nationalisation
of the parishes’ property, the classification of their former churches as public property, the
refusal to register the Reformed in 1946, and the attempt to incorporate them into the ECB.
At the same time, since the summer of 1946, there were several waves of mass arrests of
Reformed pastors and convictions in show trials, as a result of which between 1946 and
1951 18 pastors and one assistant pastor were arrested and sentenced to between 4 and
25 years in a corrective labour camp.

However, it should also be noted that despite this, the Reformed communities kept their
faith, maintained their churches and pastors, and constantly sought ways to reconcile with
the new state power. Testimony of the latter was given to the head of CARC in the spring
of 1946, to the effect that: «According to the Holy Bible each Reformed Church pastor is
obliged to obey the higher authorities that God placed above them». After 1944, this was
also the intention of Gyula Bary, the senior among the pastors, whom the regional religious
commissioner wanted to see at the head of the Reformed, because Lyamin-Agafonov
believed that, in addition to his willingness to compromise, he would also serve the in-
terests of the state power. Finally, in the second half of 1948, two thirds of the Reformed
communities received state operating licenses and were registered as a separate church
in the Soviet Union. However, the abandonment of the synod-presbyter principle and the
traditional Reformed organisational structure was only achieved by Béla Gencsy, who was
elected head presbyter in December 1949. Genchy was seen by the state authorities as a
loyal leader, who strove to keep the unregistered Reformed parishes from being liquidated.

A unique insight into the period is provided by analysing the content of the local press
of the time, which presents the mass media propaganda used by the new Soviet regime. In
26 cases (in the period under investigation), the «V6ros Zaszlo» published articles containing
direct anti-religious and anticlerical propaganda. These press articles can be divided into
two distinct groups and periods: before and after the registration of the confession, articles
with a different tone were published, and it should also be noted that in this period the mass
show trials against the pastors of Transcarpathian confessions (including the Reformed)
did not receive any publicity in the columns of the party newspaper.

Finally, we can conclude that our theme encompasses so many events in the period
under research that exploring and examining its individual elements and/or its interrelation-
ship from a new perspective could yield exciting and interesting results. This is all possible
as there is a considerable amount of source material from the period that has survived and
recollections of participants. In addition, the study of the press of the period can be extended
to other printed matter, even within the field.
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CTAHOBHMIIE 3AKAPIIATCbKOI PE®@OPMATCHKOI LIEPKBU
B IIEPIO/J INI3BHBOI'O CTAJIIHI3MY TA MOT'O BIJOBPA’KEHHSA
YV TOr'OYACHIN MPECI

[TpoaHaizoBaHo i peKOHCTPYHOBAHO Y XPOHOJIOTTYHOMY Ta JIOTIYHOMY TOPSAKAX CTAaHO-
BHIIIE 3aKapraTcbkux pedopmaris (KaiubBiHicTIB) 1 3akapnarcbkoi Pedopmarcekoi Llepksu sk
oprasisartii B mepioz1 Bij 3aXOIIeHHs Kpato PajisHchKor0 apmieto 10 cmepti Mocuna Cranina.
Po3kputo amMOiBaJIeHTHY i BOJHOYAC XaOTHYHY CUTYAIlil0, y SIKY MOTpanuia KoHdecis BHaci-
JIOK BXOJDKEHHSI periony 1o ckiany PansiHcbkoro Corosy, a Takoxk MpoaHai3oBaHO HapaTUBH
BJIJIM I0JI0 1IbOTO TIMTAHHS B TOrOYACHIN MICIEBIl TIpeci, e B II0YaTKOBHIA NEPioj MOIITHY-
HO-TIpoNaraHJMBHOI KamMIiaHii HOBOT Biiaau Oyiau cripoOu MOBOIO pedopMariB Kparo AOCIITH
JeriTumizaiii npoBIa Hol i1eoorii.

[TpoananizoBaHo MaJIOBiIOMI i HEBiZOMi apXiBHi jpkepena CHHOICHKOTO apXiBy YrOpChKOT
Pedopmarcekoi Llepksu, Jlep:kaBHoro apxiBy 3akapnarchkoi 00i1., [leHTpanbHOTo qepkaBHOTO
apxiBy BUIIMX OpraHiB BIaAM Ta yIpaBiiHHs YKpainu, ApxiBy Yrpasninas CiyxOu Oe3nexu
VYkpainu B 3akapnarchbKiii 00J1., a TAKOXK CIIOTa/IM YYaCHHUKIB TUX MO/IH 1 myOuikaiii ToroyacHoi
MICIICBOI TIPECH.

3a3HaueHo, 10 HayKOBa HOBM3HA POOOTH MOJISITAa€ y TOMY, L0 B YKPaiHCBKUX JOCIi-
JoKeHHsX icTopii LlepkoB mpobieMaTrka 3akapnaTchbkux pedopmariB BUBUAIACS EPEBAKHO
€Mi30/IMYHO, YPUBYACTO, PO3KPUBAJIKCS JIMIIIE OKPEMi aclieKTH, He Y XPOHOJIOTYHOMY i icTo-
PUYHOMY MOPSIIKAX, MOIPHU T, IO ICTOPIs MPOTECTAHTIB 3arajaoM abo * OANTHUCTIB SK OJHI€T
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3 KoH(eciii 30kpeMa, sika Majia HalOLIbIIy OpraHi3allito, oJeprKaia JOCUTh HIMPOKY yBary. Basro
3a IPOBIJHUHM NPUHIMIT JOTPHUMAHHSI XPOHOJIOTIT Ta NPOCTEKEHO HATHITAHHS aHTHLEPKOBHOT
MOJITUYHOI MpoNaraHMBHOI KaMIaHii paJstHChKOT BIaJM B MiCIIEBIH TIpeci.

BucHyBaHoO, 110 miciist MPUXOAY PASIHCBKUX BIHCHK Ha 3aKkapnarTs [IEpKOBHA CTPYKTypa
pedopmaris 3a3Hana 3HaYHOI mKoau, a 20—25 % Y0I0BIYOr0 HACEICHHS PENITIHUX TPOMaj
IiJ1 TIPUBOJIOM Y4acTi Y TPHJCHHUX NPUMYCOBHX BiJHOBJIIOBAJIbHUX POOOTaX JEIIOPTYBAIIH.
3a3Ha4yeHoO, [0 CUTYAIIiF0 MOTIPIIYBaJIO i Te, 110 ACPKaBHY peecTpallito pedopmatiB y 1946 p.
Pana y cnpaBax pemiriiinux kyneTiB (PCPK) He no3Bonuia, HaToMicTh MaJia HaMip 00’ €HaTH
ix 3 opranizaiielo €BaHreiabchbkux XpuctusH-0antuctiB (€XB). BusisieHo, mo HanpukiHii
1946 p. PCPK He Bonoxina indopmarieto Hi npo opraHizauiiiny cTpyktypy pedopmaris, Hi
npo IXHiil agMiHICTPaTUBHUI MOAL, Hi HaBITh PO YUCEIBHICTh BIpHHUX. 3’ICOBAHO, KOJH
BJIajia Lie YCBIJIOMHUIIA, TO 3aIlyCTHJIa ITPOIIeC MOBHOTO aHalizy KoH(ecil, aje yepe3 HeloBipy
J10 OrOpOKparii 0 BUBYCHHS KEPIBHOTO CKJIa 1y pedopMaTchbKuX CBsIEHHUKIB 3amydnin K/Ib.
[IpoananizoBano, sik micis gomnosini KB paasHchkuil gep:kaBHUM MEXaHi3M BiJIMOBHBCSI BiJl
inei 00’ ennaru pedopmaris i3 €XB, 3aMUIIKB 1X SIK OKpEeMy KOH(ECit0, OJHOYACHO PO3II0YaB-
LM XBWJIIO MacOBUX apelTiB pedopmMarchbkoro yxoBeHCTBa. Takox BusiBuieHo, mo PCPK
XOT1JIO 6auuTH Ha Youti peopMariB JIOAUHY HE MPOCTO TOTOBY JIO KOMIIPOMICIB, a TaKy, 110
CIy)KUTUME IHTepecaM BIIaJi i BIAMOBHUTBCS BiJl TPAJULIHHOTO NPUHIUITY CHHOAY-IIPOOCTIB
Ta y3BMYA€HOI OpraHizauiiHoi cTpyKkTypu. BecTanosieHo, 1o micist Toro, siK 1e Biaoysaocs y
rpyasi 1949 p., B oco6i Beiinu I'enui (Béla Gencesy) Ha wouni LiepkBu onuHUBCS J0suTbHAH (i3
MOV BJaJM) KEPiBHUK, SIKMW MPAarHyB YpSTYBaTh PEJiriiiHy CHiJIbHOTY, 110 HE OTpHUMala
JIep )KaBHOI peecTpaltii, BiJl poO3ITycKy.

Knruosi cnosa: 3axapnarcbka 00:1., 3akapnarceka Pedopmarceka Llepksa, icTopist
LlepkBu, pajsiHChKa Biaaa, peopmary (KaabBIHICTH).





